MINORU HARA 


PASUPATA DOCTRINE AS TRANSMITTED BY VEDANTINS 


I 


As is well-known, the basic textual material for understanding 
the doctrine and ritual practices of PaSupata Saivism are the 
Pasupata-siitra (PS), ascribed to its founder Lakuliga, and its com- 
mentary, the Paficdrtha-bhdsya (PABh) composed by Kaundinya. The 
text was edited by R.A. Sastri and published from Trivandrum in 
1940!. However, this edition had to be based upon a single manuscript 
and consequently it suffers from lacunae of various sorts and leaves 
unintelligible readings here and there’. 

Prior to this, C. D. Dalal published another PaSupata treatise enti- 
tled Ganakarikaé (GK) in 1920 from Baroda. This is composed in 
eight slokas, listing some forty technical terms peculiar to PaSupata 
Saivism, and furnished with a lucid commentary called Ratna-ttka 
(RT)*. Ordinarily, the Karikd is ascribed to Haradatta and the 7ikd to 
Bhasarvajiia, but the possibility of attribution to the particular authors 
still remains obscure. 


1. Pagupata-siitra with Paficdrtha-bhasya of Kaundinya, edited by R.A. SASTRI 
(TSS 143), Trivandrum 1940. 

2. Variant readings for the PS, drawn from a manuscript of the Royal Asiatic 
Society of Bengal, were published by C. CHAKRAVARTI in THQ 19, pp. 270-271, 
Calcutta 1943. 

3. Gana-karika, edited by the late Mr. C.D. DALAL (GOS 15), Baroda 1920. 
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Thus, we have two textual groups, PS and PABh on the one hand 
and GK and RT on the other. Within each group, that is, between PS 
and PABh and between GK and RT, there exists naturally a relation- 
ship of the basic scriptures (sitra and kdrika@) and their commentaries 
(bhasya.and. tika). - a 

Now a question arises, what is the inter-relationship within these 
textual groups, PS-PABh on the one hand and GK-RT on the other? 

First, let us examine the relationship between RT and the textual 
group PS and PABh. A philological analysis of quotations found in 
RT clearly indicates that the author of RT knew not only of the exi- 
stence of PS, but also of PABh. He calls PS as a whole sastra or tan- 
tra, and occasionally quotes PS passages under the names of upadesa 
or pravacana. As regards PABh, he calls the author Kaundinya by the 
honorific title of bhdsyakrt (the author of the commentary) and quotes 
his words as the authoritative jfidpakas. This textual evidence shows 
that the author of RT was aware of the existence of PS and PABh 
when he composed his treatise*. 

Next, comes the question, in what relation does GK stand to PS 
and PABh? As is mentioned above, GK enumerates systematically 
some forty technical terms peculiar to Pagupata Saivism in the form 
of eight memorial verses (kdrik@). Curiously enough, some twenty out 
of these forty technical terms occur in PABh ad PS 5.30 in a less 
systematic way. A comparison of the systematic list of these terms 
given in GK with the sporadic occurrence of the terms in PABh indi- 
cates the apparent historical priority of PABh to GK®, 

These comparative studies lead us to conclude a historical prece- 
dence of the textual group of PS-PABh to that of GK-RT°. 


4. M. Hara, “Quotations found in the Ramatikd of Bhasarvajiia”’, Indological 
and Buddhist Studies, volume in honour of Professor J.W. de Jong on his Sixtieth 
Birthday, Canberra 1982, pp. 187-209. 

5. M. Hara, “PaSupata Studies II”, WZKS 38 (1994), pp. 323-335. 

6. As early as in 1938, A. Zieseniss detected with penetrating insight the exi- 
stence of these two textual groups in Madhava’s composition of Nakuli§a-paSupata- 
darganam. But, due to the lack of material at that time, he was mistaken in making 
GK and RT represent the older doctrine and PABh the younger. 
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iF 


Prior to the publication of these texts, that is, PS with PABh and 
GK with RT, in the twentieth century, the only available source for the 
study of Pasupata Saivism was Madhava’s account given in the sixth 
chapter of his Sarva-darSana-samgraha (SDS), entitled Nakulisa- 
paSupata-darganam. Madhava’s chapter is, however, replete with 
quotations from scriptural passages, and an analysis of the quotations 
shows that Madhava composed this chapter with his constant referen- 
ce to the basic texts, which had long been thought to be lost’. 

Under such circumstances, scholars had to rely solely upon 
Madhava’s account for the description of Pasupata Saivism, and thus, 
scholars such as H.Th. Colebrooke’, E.B. Cowell’, P. Deussen!, and 
S. Lévi!! translated Madhava’s chapter into western languages and 
discussed relevant problems. 

With the publication of PS-PABh, the situation completely chan- 
ged. Soon after publication, such Indian scholars as K. K. Handiqui?, 
and V. Raghavan'? made a special mention of it and emphasised its 
importance, but it was S. Dasgupta who first introduced PaSupata 
theology and philosophy on the basis of the contents of PABh in his 


Cf. A. Zigseniss, “Madhavas Methoden der Quellenbenutzung erlautert an Hand 
zweier Kapitel der Sarvadargana-samgraha”, (Anhand zu ZDMG Bd.92, #324433), 

7. M. Hara, “Nakuligapasupatadarganam”, IJ 2 1958, pp. 8-32. 

8. Colebrooke 1828: H.TH. CoLesrooke, “On the Philosophy of the Hindus”, 
Transactions of the Royal Asiatic Society of Great Britain and Ireland 1, pp. 569-574 
(1828). 

9, E.B. CowELt and A.E. Goucu, The Sarvadarsanasamgraha, or Review of the 
different systems of Hindu Philosophy by Madhava Acharya (Trubners Oriental 
Series) pp. 103-111 (London 1882), 

10. P. Deussen, Allgemeine Geschichte der Philosophie mit besonderer 
Beriicksichtigung der Religionen 1.3, pp. 302-311 (Leipzig 1908). ; 

11. S. Lévi, “Deux chapitres de Sarvadarganasamgraha”, Bibliotheque de [’Eco- 
le des Hautes Etudes, Sciences religieuses 1, pp. 281ff. (Paris 1889)(=Mémorial 
Sylvain Lévi, P. Hartmann éditeur, pp. 169-177, Paris 1937). 

12. K.K. Hanpigut, Yasastilaka and Indian Culture, or Somadeva'’s YaSastilaka 
and Aspects of Jainism and Indian Thought and Culture in the Tenth Century 
(Sholapur 1942), pp. 199-203, 234-240 and 337-350. 

13. V. Racuavan, “Tiruvorriyur Inscriptions at Chaturanana Pandita HI”, £7 
27, 1951, p. 296, note 4. 
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monumental History of Indian Philosophy’. Three years later, in 
1958 a German scholar, FA. Schultz completed his Dissertation, enti- 
tled Die philosophisch-theologischen Lehren des PaSupata-systems 
nach dem PABh und der RT." and in 1970 a complete English transla- 
tion-was made-by an-Indian-scholar,H. Chakraborti!®-J..Gonda-gave-a 
brief survey both in German!’ and English!’ of Pagupata Saivism, and 
G. Oberhammer has been contributing to the elucidation of various 
aspects of Pasupata Saivism in a series of important publications!”. 
From the iconographical point of view, art-historians have been inve- 
stigating the so-called Lakuliga images which have been discovered in 
various parts of India”. 

However, it is wrong to say that, prior to the publication of these 
four basic texts in the twentieth century, no information had been pre- 
served outside Madhava’s account. Since Brahma-siitra (BS) 2.2.37 
was written with the intention of refuting Pasupata theology, those 
who wrote commentaries upon that particular siitra are presumed to 
say something about the PaSupata theology and philosophy. Viewed in 
this light, we may expect that one can gather some information con- 
cerning Pasupata Saivism from the BS commentaries and sub-com- 
mentaries. 

It is, then, an interesting task for a PaSupata student to collect 
these sporadic materials as far as possible, and to compare their 


14. S. Dascupta, History of Indian Philosophy vol.5, pp. 130-149 (Cambridge 
1955). 

15. Cf. Hara, IJ 3, pp. 165-170 (Review). 

16. Cf. Hara, HJ 16, pp. 57-80 (Review). 

17. J. Gonpa, Die Religionen Indiens {1 (Stuttgart 1964) pp. 213-219, 

18. J. Gonpa, Mediaeval Religious Literature in Sanskrit (Wiesbaden 1977), 
pp. 216-231. 

19. G. OBERHAMMER, Wahrheit und Transzendenz (Wien 1984). 
Ip., “The Use of Mantra in Yogic Meditation. The Testimony of the Pasupata”, in 
H.P. Avper (ed.) Understanding Mantras (New York 1989) pp. 204- 223. 
Ip., “Der Tod in der Spiritualitat des Pagupata”, in G. OBzRHAMMER (ed.), Jm Tod 
gewinnt der Mensch sein Selbst (Wien 1995) pp. 141-180. 
Ip., La délivrance, de cette vie (jivanmukti) (Paris 1994) pp. 74-109. 

20. Cf., for example, J.N. BANERIEA, The Development of Hindu Iconography 
(Calcutta 1956) pp.450-2, 465-6, 480-1. 
M.W. Meister, Discourses on Siva (Philadelphia 1984) pp. 92-118, and p.345 (Index 
for Lakuliga images). 
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descriptions with that given in the basic texts available now in the 
twentieth century. In the pages which follow, we shall first quote rele- 
vant passages from the BS commentaries, starting from the great 
Sankara, and then discuss the textual problems. 


I] 


(3-1) In Sankara’s description of Pasupata Saivism, we read as 
follows, 


sd ceyam veda-bahyesvara-kalpandneka-prakara/ mahesvaras tu 
manyante, 

kdirya-kdrana-yoga-vidhi-duhkhdntah patica padarthah pasupatinesva- 
rena pasu-pasa-vimoksandyopadistah paSupatir tSvaro nimitta-karanam 
iti varnayanti), 


“This system remains outside the vedic tradition (veda-bdhya), 
and postulates (the existence of) the god (i§vara). It consists of 
various sectarian branches (prakdra). Out of these, however, the 
Maheévaras consider as follows. The effect, cause, union, prescribed 
regimens and cessation of sufferings — these fives are the basic cate- 
gories (paddrtha), which are proclaimed by the lord of cattle who is 
the god himself for the sake of delivering cattle from their fetters. 
They speak of the lord of cattle, that is the god, as the efficient cause 
(nimitta-kGrana)”. 

Here in Sankara’s description, we note that he condemns our 
system as heretical by using the name veda-bdhya, the term which 
often appears in the Epic and Purainic literature’. It is remarkable that 


21. Text used here is Brahmasiitra-Sankarabhdsyam, with the Commentaries: 
Bhasyaratnaprabha of Govindainanda, Bhémat? of Vacaspatimigsra and Nydya- 
nirnaya of Anandagiri, edited by J.L. Shastri (Delhi 1980) pp. 488. 
_ 22. 1 quote below some passages from the Karma-purdna (KP), MBh., and 
Sribhdsya. : 
They are called veda-nindd-rata (fond of slighting the Veda), 

pdsandino vikarmasthdn vaméicdrains tathaiva ca 

paiicardtran pasupatdn vah-métrendpi ndrcayet (15) 
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he is well aware of the five categories (paficartha), which are proclai- 
med in a similar way in the first siitra of PS. 

Note-worthy is also the order of the enumeration of these five 
categories, kdrya-kdrana-yoga-vidhi-duhkhdnta, because this order is 
the same as that which we have in the PaSupata basic treatises. The 
technical terms such as paSu, pati and pasa are also peculiar to Saivic 
literature and the compound pasu-pdsa-vimoksa appears in the 
AtharvaSiras Upanisad. 

(3-2) In this connection it would be convenient to examine brie- 
fly how the Pasupatas are further explained by the sub-commentators 


veda-ninda-ratin martydn deva-ninda-ratams tatha 

dvija-ninda-ratéms caiva manasapi na cintayet (KP 2.16.16) 
They are veda-viruddha (opposed to the Vedic tradition) and veda-bdhya (remaining 
outside the Vedic tradition), 

anydni caiva Sdstrani loke ’smin mohandéini tu 

veda-vada-viruddhani mayaiva kathitani tu (145) 

vainan paSupatam somam lakulam caiva bhairavam 

asevyam etat kathitam veda-bahyam tathetaram (KP 2,37.146) 
Ramanuja in his Sr7bhdsya also condemns the pasupati-mata as veda-virodha (p. 160, 
line 7), veda-viruddha (p. 160, line 10) or veda-bahya (p. 163, line 12). Cf. also p. 
161, line 21 (veda-virodha), p. 162, line 2, p. 165, line 10 (veda-viruddha). 
The following epic passages style the Pasupatas as partly orthodox (vedic) and partly 
heterodox (anti-vedic). 

vedat sad-angad uddhrtya sdinkhya-yogdic ca yuktitah 

tapah sutaptam vipulam duscaram deva-ddnavaih 

apiirvain sarvato-bhadram visvato-mukham avyayam 

abdair dasaha-samyuktam giidham aprajfia-ninditam 

varndsrama-krtair dharmair viparitam kvacit samam 

gatdntair adhyavasitam atyagramam idam vratam 

maya pasupatam daksa yogam utpaditam pura 

(MBh.12. Appendix I No,28.401-407=BORI edition vol.15, p. 2072-3). 
The Pasupata is enumerated in the list of moha-sastra, 

evam sambodhito rudro mddhavena murdarind 

cakdra moha-Sastrini kesavo ‘pi Siveritah (112) 

ka@pGlam ndkulam vamain bhairavam piirva-pascimam 

paficaratram pasupatam tathGnydni sahasrasah (KP 1.15.113) 
Cf. also, 

naSayanti hy adhitdni ndédhigacchanti cénagha 

gdyanti laukikair ganair daivatani naradhipa (24) 

vdma-pasupalacaras tathd vai pdiicaratrikah 

bhavisyanti kalau tasmin brGhmandah ksatriyds tathé (KP. 1.28.25) 

vrddha-Sravaka-nirgranthah paficaratra-vido janah 

k@palikah pasupatah pdsanda ye ca tad-vidhah (KP 2.21.34) 
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of Sankara-bhdsya, that is, Ratnaprabha, Bhamati and Bhasya-nydya- 
nirnaya, We shall below present the texts in due order?*. 


(1) catvaro maheSvarah — Saivah pasupatah kdrunika-siddhanti- 
nah kapalikas ceti/ sarve ’pi ami mahesvara-proktégamanugamitvan 
mahesvara ucyante/ karyam mahad-ddikam, kdranam pradhadnam 
ifvara$ ca, yogah samadhis, vidhis trisavana-sndnadih, duhkhdnto 
moksa iti pafica padarthah/ pasavo jivds tesam paso bandhas tan- 
nasayety arthah (Ratnaprabha) 


(2) mahesvara§ catvadrah Saivah pasupatah kérunika-siddhanti- 
nah kapa@likas ceti/ .../ kdranam tévarah/ karyam prédhdnikam mahad 
adi/ yogo ‘py omkardadi-dhydna-dharanddih/ vidhis trisavana-snand- 
dir giidhacaryavasanah, duhkhdnto moksah/ pagava Gtmdnas tesaim 
paso bandhanam tad-vimokso duhkhdantah (Bhamati) 


(3) catvaro maheSvarah — Saivah pa@supatah kdrunika-siddhanti- 
nah kapalikas ca/ .../ karyam prddhanikam mahad-ddi, kdranam 
mahesvarah yogah samadhih, vidhis trisavana-snanddih, duhkhdnto 
moksa iti pafica padarthah/ .../ pasavo jivas tesim paso bandhanam 
tad-vimokso duhkhantas...(Bhasya-nydya-nirnaya) 


Four divisions within Saivism (ma@hesvara), that is, Saiva, 
Pasupata, Karunika-siddhantin and Kapalika are here introduced. The 
same quadruple classification is also met with in the commentaries of 
Bhaskara, Yamuna and Ramanuja, but the order of enumeration is not 
always the same. We shall discuss this problem later. 

In their explanations of the pajicdrtha, kdrana comes first in the 
case of Bhamati, but the remaining two faithfully follow Sankara’s 
order, enumerating kdrya first and then kdrana. Both Bhadmatit and 
Bhdasya-nydya-nirnaya rightly gloss kdrana as the god (i§vara or 
mahesvara), but the Ratnaprabhda includes therein also pradhdna. 
Here apparently the Ratnaprabhd coincides with Yamuna’s Agama- 
pramairya as we shall see later. 


23. Text used here is the same as that quoted in note 21. 
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As regards the second category, kdrya, all three are unanimous in 
explaining it as mahad-Gdi, but here again Bhamati and Bhasya- 
nydya-nirnaya agree with each other in adding the adjective pradha- 
nika. Here we note a Samkhyaic flavour (mahat=buddhi, 
pradhaéna=prakrti) instead of that of the PaSupatas who always under- 
stand pasu (individual soul) under the category of karya. 

In the explanation of the category of yoga, Bhadmatt again devia- 
tes from the remaining two, which give only samddhi, by adding 
omkdra, dhyana, dhdrana and others. But all three authors seem to 
have missed the original meaning of the PaSupata-yoga, which always 
connotes the “union” of the individual soul with the god, instead of 
the ordinary yogic practice of contemplation. 

Again, in the definition of vidhi, Bhdmati holds an unique posi- 
tion compared to the remaining two which only speak of bathing thri- 
ce in ashes (trisavana-sndnddi) by adding giidha-caryd, which finds 
once again an affinity with Bhaskara and Yamuna as we shall see 
later. 


IV 


Next, we shall examine the information given by Bhaskara. But 
here the text suffers from considerable difficulties”. 


tatra méhesvaras catvdrah, pasupatah Saivah kapalikah kathaka- 
siddhdintinas ceti/ pasupatinesvarena pranitam paficddhydyi-sastran/ 
patica ca tatra padarthaé vyakhydyante kdranam karyam yogo vidhir 
duhkhdnta iti/ kéranam i§varah, kdryam Sabda-vacyam pradhdnam 
mahad-Gdi ca/ kdrya-yogo ‘py omkdram abhidhayatkrd iti kurydat 
dhdranam ity evam ukto, vidhih paddrthah trisavana-snandadi- 
giidhacaryovasdno, duhkhdnto moksa iti/ paSupata-vaisesika- 
naiydyika-kapalikdnam avisistah mukty-avasthayam pdsGna-kalpa 
atmdno bhavantiti 


24. Text used here is ChSS nos.70, 185 and 209, p. 127 (1915). 
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Here kathaka-siddhantin corresponds to kdrunika-siddhdntin of 
the three sub-commentaries to Sankara-bhdsya as we have seen 
above. Moreover, here the order of the enumeration of the four divi- 
sions of Saivism is not the same as we have seen above. For clarity’s 
sake, we shall present below a comparative table of the four divisions 
as found in the commentaries of BS 2.2.37. 


2 


(1) Bhamati etc: Saiva Pasupata Karunikasiddhantin Kéapialika 

(2) Bhiaskara: Pagupata Saiva Kapalika Kathakasiddhantin 
(3) Yamuna: Kapalika Kalémukha PaSupata Saiva 

(4) Ramianuja: Kapala Kalimukha Pisupata Saiva 


From the comparative list above, it becomes evident that 
KaGrunika-siddhdantin of Bhamati etc. and Kathaka-siddhdntin of 
Bhaskara correspond to the so-called Kala@mukha as found in Yamuna 
and Raimanuja”. 

Second, it is remarkable that Bhaskara knew the name of the trea- 
tise Paficddhydyi-Sastra, which is taught (pranita) by the god himself 
(paSupati) and in which the five categories are explained. The reading 
karyam Sabda-vdacyam may be emended to kdrya-Sabda-vdcyam and 
pradhanam mahad-Gdi is to be read as pradhdnikam mahad-Gdi as is 
evinced in Bhamati. 

However, a more important emendation can be suggested of 
Bhaskara’s reading of yoga. The emendation is made on the basis of 
the reading given in the original PaSupata treatise, that is PS 5. 23-25. 
As is given above, Bhaskara’s text reads as follows, 


karya-yogo ‘py omkdram abhidhdydtkrd iti kuryGd dhdranam ity evam 
ukto... 


This reading is to be compared with PS 5.23-25, which read, 
ato yogah pravartate (PS 5.23) 


omkdram abhidhydyita (PS 5.24) 
hrdi kurvita dharanam (PS 5.25) 


25. D.N. LORENZEN, The Kapélikas and Kalamukhas, Two Lost Saivite Sects 
(New Delhi 1972, Second Revised Edition: Delhi, 1991), p. I. 
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(Then, yoga is generated [PS 5.23] 
One should meditate on the syllable om [PS 5.24] 
He must hold it in his heart [PS 5.25]) 


By comparing these two we can reconstruct Bhaskara’s text as 
follows, ; a 


kadryan/ yogo ‘py “omkdram abhidhydyita”, “hrdi kurvita dh@ranam” 
ity evam ukto... 


Fourth, the reading of the definition of vidhi should be emended 
into trisavana-sndnddir giidha-caryavasdnah (starting from “bathing 
in ashes three times a day and ending in hidden acts.”) by comparison 
with that given in Bhamati as we have seen above. 


Vv 


Next comes Yamuna’s description given in his Agama 
Pramdnya. The text reads as follows”, 


yathdé mahesvare tantre viruddham bahu-jalpitam 
catur-vidhda hi tat-siddha-caryd-margdnusarinah 
yatha kapalikah ka@lamukhah pa@Supatas tatha 
Saivds tatra ca kapa&lam matam evain pracaksate 


Four schools are here mentioned among the Saivites, that is, 
Kapalika, Kalamukha, Pasupata and Saiva, all being condemned by 
him as heretics (viruddha). After introducing the doctrine and practi- 
ces of the Kapalikas and Kalamukhas, he describes the PaSupatas as 
follows, 


tatraisd padSupata-prakriya, 
jivah paSava ucyante tesa adhipatis ca Sivah 
sa tesa upakdraya paiicadhydyim actklpat 


26. Text used here is J.A.B. VAN BUITENEN, Yamuna’s Agama Praémdanyam, or 
Treatise on the Validity of Paficaratra (Madras 1971) p. 139. 
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tatra paiica padarthds tu vyakhyatah kdranddayah 

kdranam karyam vidhir yogo duhkhantah 

updddnam nimittaiti ca vyakhydtam kdranam dvidha 

nimitta-kdranam rudras tat-kald karandntaram 

mahy-antam mahad-adi kdryam uditam tadvad vidhir giyate 

glidhdcara-mukha-smasdna-bhasita-snandvasdnah parah 

yogo dhGranam ucyate hrdi dhiyam omkdra-piirvam tatha 

duhkhdnto hi mato ‘pavarga iti te paticapi samkirtitah 

As van Buitenen remarked, the text is corrupt and it is not.always 
easy to grasp the exact meaning out of it, but the gist of its contents is 
as follows. 

Cattle (pasu) are individual souls and Siva supervises them. He 
composed for their benefit (the treatise called) Pajicddhydyi, in which 
the five categories, kdrana etc., are elucidated. Of them, kdrana is of 
two sorts, the efficient (nimitta-) cause is Rudra and the material 
(updddna-) cause is its ingredients (kala). Kdrya is the elements, 
beginning from mahat (buddhi) and ending at mahi. Vidhi starts from 
hidden acts and ends in bathing in ashes gathered from a burning- 
ground. Yoga is called holding (dhdrana), preceded by (muttering) the 
syllable om in the heart. Duhkhdnta is the final emancipation. 

As is evident from the above outline, Yamuna, as is the case with 

Bhaskara, knew the treatise of Paficddhydyi and its contents. His two 
divisions of kdrana reminds us of Ratnaprabha (pradhdnam isvaras 
ca) and his equation of nimitta-karana with iSvara is identical with 
Sankara’s. Furthermore, the word kald is peculiar to PasSupata 
Saivism. 
Also unique is the order of the enumeration of vidhi-yoga instead 
of yoga-vidhi. The compounds giidhdcdara and -sndna remind us of 
the wordings of Bhaskara and Bhamati, but -sndndvasdna is unique, 
for the texts usually read -sndnddi... giidhGcdrdvasdanah. Here the text 
is hopelessly corrupt, and van Buitenen proposed to read giidhdcdira- 
bhasma-snana-sayanddi-kriyd-parah, though we suspect that such an 
emendation may have gone too far. 

The definition of yoga may suggest the original reading of PS 
5,.23-25, as we have discussed above in the section of Bhaskara. At 
any rate, both Bhaskara and Yamuna are faithful to the PS reading, 
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and here Bhdmati may be included (omkarddi-dhyana-dharanadih). 
They make a striking contrast to two other sub-commentators to 
Sankara-bhdsya, who simply equate yoga with samadhi. 

In this connection, it would be convenient to present a comparati- 
ve table of the order of enumeration of the Pasupata five categories by 
these authors. 


Sankara: karya ka@rana yoga  vidhi — duhkhéanta 
Ratnaprabha: karya karana yoga vidhi — duhkhdanta 
Bhamatt: karana — karya yoga  vidhi = duhkhanta 
Bhasya-N.-N.:  kdrya karana yoga  vidhi — duhkhanta 
Bhaskara: kdrana — karya yoga vidhi — duhkhdanta 
Yamuna: kGrana — karya vidhi yoga — duhkhéinta 


As far as the order of the first two categories, kdrya and kdrana, 
is concerned, Sankara-Ratnaprabha-Bhasyanyananirnaya make one 
group which puts kdrya first, while Bhamati-Bhaskara- Yamuna make 
another group listing kdrana first. This two-fold division coincides 
also with the absence and presence of the concept gidha-caryd 
(giidhdcara in Yamuna) in the explanation of vidhi. It is also remarka- 
ble that Yamuna has the reversed order vidhi-yoga, instead of the 
usual yoga-vidhi. . 


Vi 


Next comes Ramanuja, who rejects the pasupati-mata as veda- 
virodha and asdmaifijasa, and divides it into four schools in the order 
of Kapalas, Kalamukhas, PaSupatas and Saivas, as has been mentio- 
ned above. He describes the ritual practices of a tantric nature as 
ascribed to the first two, that is, Kapalikas and Kalamukhas, but stran- 
gely enough, he gives no detailed account of the remaining two, that 
is, Pagupata and Saiva. To our disappointment, little can been gathe- 
red from the Sribhadsya”’. 


27. Text used here is Sribhdsyam, vol.llI, published by the Academy of Sanskrit 
Research, Melkote 1990, pp. 160-165. 
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Vil 


Lastly, though posterior to Madhava, we shall examine the 
Pasupata doctrine described in the Prasthdna-bheda of Madhusiidana- 
sarasvati in the 16th century. The text reads as follows”, 


tatha paSupati-matam pdSupatam Sastrain paSupatind paSsu-pasa- 
vimoksandya “athdtah pdsupatam yoga-vidhim vyakhyasyamah” ity-Gdi 
paficddhyayam viracitan/ tatradhyaya-paiicakendapi karya-riipo jivah 
pasuh, karanam patir t§varah, yogo pasupatau citta-samadhanam, vidhir 
bhasmanG trisavana-sndnddir nirtipitah, duhkhanta-samjfio moksas ca 
prayojananvV/ eta eva kdrya-kdrana-yoga-vidhi-duhkhanta ity akhydyante. 


We meet here the first siitra of PS in a somewhat abridged form. 
The original siitra and that quoted by Madhava in SDS also differ sli- 
ghtly from each other in minor details. We shall present them below 
for the purpose of comparison. 


athétah pasupateh pasupatam yoga-vidhim vyakhydsyamah (PS) 
athatah pasupateh pasupata-yoga-vidhim vyakhydsyamah (SDS) 
athéitah pasupatam yoga-vidhim vyakhyadsyamah (Prasthanabheda) 


Madhusiidanasarasvati agrees with PS in the reading of padsupatam 
yoga-vidhim, but drops the second word pasupateh found in PS and 
SDS. Possibly, he may have quoted it not from PS directly, but from 
Madhava. He also names PS as Paiicddhydya or Adhydya-paiicaka. His 
brief, ‘but lucid, definition of kdrya (pas) and kdrana (pati) may have 
been derived from the explanation given in the last portion of PABh. The 
trinity of Saivic terms, pasu, pati, paSa, which we met in Sankara 
appears here and the compound pasu-pdadsa-vimoksana which appears in 
the Atharvasiras Upanisad also occurs here. By and large, his lucid 
description reminds us of that of Sankara as we have seen in the begin- 
ning of this paper, which is always brief and to the point”. 


28. Text used here is ASS. 51, p. II, lines 9-14. 
29. L. RENOU, Histoire de la langue sanskrite (Paris 1956), p. 139. 
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Minoru Hara 


Abbreviations used in this article are as follows, 


ASS: 
ChSS: 
EI: 


Anandagrama Sanskrit Series (Poona) 
Chowkhamba Sanskrit Series (Benares) 
Epigraphia Indica (Calcutta) 

Gaekwad’s Oriental Series (Baroda) 
Indian Historical Quarterly (Calcutta) 
Indo-Iranian Journal (the Hague and Dordrecht) 
Kiirma-purdana (Varanasi Critical Edition 1971) 
Mahdbhdrata (Poona Critical Edition) 

Trivandrum Sanskrit Series (Trivandrum) 

Wiener Zeitschrift fiir die Kunde Siidasiens (Wien) 
Zeitschrift der Deutschen Morgenldndischen Gesellschaft 
(Wiesbaden) 


